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By the Publisher.

THE original text of Purushértha Siddhyupiya with its

translation and commentaries, by the learned Editor,
Mr. Ajit Prasada, appeared in the pages of the Jaina Gazette
in the years 1018-1917.

Kumsr Devendra Prasada Jaina of Arrab, prepared 2
press copy, with great industry, and 9 forms of the book had
been printed by the Indian Press of Allahabad, when Kumar
Sahib died suddenly in March 1921, These forms were
unfortunately damaged by white-ants.

its fresh publication was delnyed from year to year,
through one reason or another. From 1028 to 1928, Mr.
Ajit Prasada was engaged in conducting and supervising a
series of cases in the High Court at Patna, and at Caleutta,
Bombay, Hazaribagh, Ranchi, Patna and elsewhere, in respect
of Jaina places of pilgrimage at Sammed Shikhar, Rajgir and
Pawapuri. 1In 1929 and 1080 he had little time to spare
from the responsible duties of his office as High Court Judge
at Bikaner. From 1980 he has been at Lahore conducting &
large number of complicated First Appeals in the High Court,
there, the conduct of which he took over to save Seth
Prem Sagar, the son of his friend Dr. Sir Moti Sagsr, from
the importunale demands of clients for return of fees already
paid. The publication has thus been delayed till now. I trust
the expectant and indulgent reader will pardon the delay.

I have much pleasure in mentioning the names of my
brothers, Vira Nandan Jindal and Kailash Bhushan Jindal,
the former having assisted me in the preparation of the
Ceneral Index, and the latter in arranging an alphabetical
Index of the Sanskrit Slokas.

AJITASHRAM, LUCKNOW i ) ABHINANDAN PRASADA JINDAL, B.A.,

The 7th May, 1938 Publisher.



INTRODUCTION.

The Doctrine of Ahimsa has been universally accepled,
as & basic principle of all religions.

Gautam Buddha, has been called the Lord of Compassion.
The Allah of the Muslims is called Al-Rahman and Al-
Raheem the Benificent, and the Merciful. Dayalu, Kripilu,
are the names given to God by the Hindus. *“ Thou shalt not
kill”” is one of the ten commandments in the Holy Bible. Sage
Tulsi Das, the immortal author of the Ramayana says i—

TN FN WY, WO T AT |
g«d“twaan%ﬁ 7 & a2 8 T 0

“ Compassion is the root of religion, pride the root of sin.
Do not give up compassion, O Tulsi, as long as breath is with-
in you,”

The great Rishi Veda Vyas exclaims :—

WERIIUAA] SIS ma
TwT & e qerg /A

* All the 18 Puranas have been condensed by Vyas in two
phrmu The good ui others leads to religions merit, causing
pain to others is sin.’

Msahatma Gandhi in * Young India” dated the 6th
Avgust 1981, says that “ in trying to enforce in one's life the
central tesching of the Geeta, one is bound to follow Truth
and Ahimsa. Perfect renuncistion is impossible without per-
fect observance of Ahimsa in every shape and form.”

Through the successful efforts of Mahatma Gandhi in
making non-violence in word, thought, and deed, the basis of
all struggle for political liberty, freedom, and self-government
the word Ahimsa has acquired a world-wide recognition. An
Ahimsa League has been established in London with branches
elsewhere. A world conference is being convened to devise
means to stop war; which is against the basic principles of
all religions. A disarmament conference is being held by all
the nations. The great apostle of Ahimsa has been respect-
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fully invited and heartily welcomed by many leading Christian
educational, and political bodies in Kngland. He was un-
able to accept an invitation from Americs, but he visited the
continent, carrying the message of Ahimsa far and wide.
This apostle of Ahimsa is the first recipient of the Bronze
Medal of the Community Church of New York for the most
outstanding religious service in the world in the yesr 1981.

In queer contrast to all this, however we find that every
religion, except Jainism, has permitied, approved of, and
encouraged Himsa, the antithesis of Ahimsa, in various forms,
and many have expressly sanctioned it and given it the name
of Sacrifice, from the Latin Sacrificium to sanctify, to make
sacred, and called it Yajaa g from the Sanskrit root a9 to
worship, consecrate, give, make an oblation, sacrifice.

| Animal Sacrifice.

The fundamental resson assigned for snimal sacrifices by
the Hebrews was that no one should appear before Jehova
empty-handed,(') just as it would be indecent to approach a
king or a great man without some present, however trifling.
Homer teaches that gods and kings alike are persuaded by
gifts. Not only in Canaan, but among the Greeks, there is
evidence that cereal oblations had a grest place in early ritual,
though afterwards they became second in importance Lo ani-
mal sacrifices, which yielded a more luxurious sacrificial ban-
quet. With some people the idea of sacrifice is that the God
has need of the worshipper and his giits, just as the worship-
per has need of the GGod apd his help ; and thus with a matter-
of-fact business-like people like the Romans, religion became
very much a sort of bargain struck with the gods In general
however, we find an extraordinary persistence of the notion
that sacrifices do in some way afford a physical satisfaction
to the deity.

The notion that the more ethereal elements of the sacri-
fice rise to heaven, the seat of the gods, in the savoury smoke
that ascends from the sacrificial flame, was of later develop-
ment. Among the Semites, sacrifices were not originally

(1) Exodus xxiti-15.
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burned. The God was not seated aloft, but was present at
the place of sacrifice inhabiting a sacred stone. A refinement
of the original usage was that the food, spread on the tables
of the Gods, is eaten by his ministers, the priests. to whom
he is supposed to make over the enjoyment of the banquet.
In olden times the Gods themselves were held to partake of
these gifts of food, just as the venerable dead were fed by meat
and drink, placed or poured out upon their tombs. In the
religions of savages, both gods and the dead have very material
needs among which the need of nourishment has the first place.
(') Among Greeks of the seventh century B. C., sacrifices to
water-gods, were simply flung into the river, or sea; and sae-
rifices to underground ' gods were buried, indicating the idea
that the Gods were too ethereal to enjoy a sacrifice through
any other sense than that of smell......... Primarily, s sacrifice
is a meal offered tothe deity, but ordinarily the sacrifice
is a feast of which the Gods and the worshippers partake to-
gether. The tendency was to give to all feasts, nay to all
mesls, a saerificial character by inviting the Gods to partake
of them. The Arabian invocation of the name of Allah over
evety beast killed for food is a relic of sacrificial formula.
Among old Aryans, the sacrificial feast has had agits chief
feature the Soma-ras, Wine, which ‘“chee¢reth Gods and
men "'(}) The sacrificial meal was common to all the nature
religions of the civilized races of antiquity. With the break-
down of this type of religion, the sacrificial ritual went under
corresponding modification, Human sacrifices are associated
with cannibalism, which means eating the flesh of men of
alien nation or of hostile kin.(*)

The idea that God is the Lord of Creation, and hence the
best, the most innocent, and the purest of his creatures should
be offered to Him, accounts for the sacrifice of a son, of in-
fants, of young boys, of human beings (wTaw), of cows (mas),
of horses ( WygA= ), of buffaloes, goats, . ( WHEAY ), sheep,
cocks, ete.

(1) Herodotus V-83. (8} Judges IX-13.
{3) Encyclopedia Brittannioa.
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Even in the present refined and civilized times, we find
some rulers of Indian States and principalities celebrating
the brightest day in the annals of Hindu tradition, the Vijaya
Dashmi, the day of the conquest of Rima over Rdvana, by
& wholesale massacre of buffaloes and goats in the name of
religion, and a feast on the flesh thus obtained is believed to
be an act of religious piety.

The Muslim festival of Baquar-ld or Id-ul-Zuha com-
memorates the sacrifice of his son by Abraham; and in India
where the cow is held sacred as a mother by the Hindus, the
cruel cow-slaughter has during the last 45 years or so, led to
serious riots, resulting in considerable loss of haman life, and
injury to person and property.

Before many an altar of Hindu goddesses, thousands of
animals and fowls are slaughtered by the priests, and their
flesh distributed to the congregation as a sacrament. Such
slsughter has hardened the hearts of the Hindus also, and
they do not hesitate to mzet their Muslim brothers in mortsl
combat, on religious pretexts.

Most heinous Himsa is thus committed in the name of
religion, and God, and goddesses.

The notion that the victim of a religious sacrifice is a for-
tunate being who suffers no pain, and attains bliss everlast-
ing in the hzavens on high, is obviously ill-founded, The
moans and sufferings, the writhings and wrigglings of the .
victim are tangible, and the loud nnises created by the beating
of drums and cymbals, and the chanting of hymns and psalms
only serve to deaden sensibility of the insufferable sight. The
sacrificial post, the qw, is an outstanding feature of the
Ashrams of Hindu sages,. Why should there be need of &
post to tie the victim to, if the sacrificial slaughter was not
forcible killing of one who was unwilling to die.

Writing about the Durga Pooja sacrifices, Mr. Bipin
Chandra Pal says :—

“ Goats only were sacrificed in our house, as a rule. I
had then no sense of the cruelty of the thing. No tender feel.
ings for the poor dumb snimal that, when forced down inte



( &)

the artificial halter, used to look up to his tormentors with ~
such pitiful gaze, with tears trickling down from the corners
of ita eyes, touched me then. (")

Although human sacrifices before grim goddesses, by the
Thugs, and the self-immolation of deluded devoteesat thesharp
revolving wheel st Kashi, and beneath the chariot of Jagannath
at Puri, and of widows on the funeral pyre of their husbands,
and the offering of human babies and tongues before goddesses
are events of old history, we do occasionally hear of humsn
sacrifices made in moments of religious frenzy, And animal
sacrifices are daily offered in millions, Many a Hindu and
many & Muslim sanctify all meat, obtained by killing, by recit-
ing sacred words.

Ahimsa League in London.

It is & happy sign of the times that a world League of
Abimsa has been established at London by the Revd. E. F.
Udny, M. A., as President, Mrs. M. F. St. John James, as
Vice-President and Honorary Secretary, and Dr. W. Leslie
Pearse, L. D, S, R. C. §,, D. D. 8., as Chsirman, and Mr.
Percy Hill as Honorary Tressurer at Ahimsa House, 187
Elgin Crescent, London W. 11. Their Motto is * Kill not for
food, ornament or sport.” The founders expect from a reformed
diet the growth of a human sand glorious civilization, where
“they shall not hurt nor destroy......for the earth shall be
full of knowledge of the Lord, as the waters cover the sea.(”)
The President ssys that ** never can man progress spiritoally
until he is willing to abandon cruelty. We csnnot connect the
word righteousness with the murder of the wesk, and help-
less, For lack of Teaching of ** Not-Hurting ', the Christian
religion has been and is sadly impoverisbed, There is reason
to think that Christ himself expressly insisted on abstinence
from flesh. Those who accept the ides of re-incarnation would
not find it difficult to believe that existence did not begin
with the first birth in human form, but that life throughout
all kmgdom# was for ever one and divine in essence, A later

(1) “ll--nd:ml -.rl-ih-i'l'iuu" by Bipin Chendre Pal, 1039, Page 185,
(#) [mish xi-9,
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generstion would look back with horror and disgust at a
practice which was now so general as hardly to excite com-
ment or question. The benevolent intentions of many socie-
ties, seeking to relieve suffering of all kinds, were sadly
hampered by the prevailing hardaess of heart towards animals
which hardened us even to our fellow men. [t is no doubt
an increditably hard task to place before an indiffereat,
and pre-occupied world the message that all life is one,
human, sub-humsn, and super-human, one in essence and
destiny, moving slowly but steadily, however unconsciously,
towards a glorious destiny. There is one great ladder for
all living beings, whether they walk the earth on two legs
or on four, whether they thread the waters with fins or
stretch their wings to the air. The world is not deliberately
eruel. It is but custom and thoughtlessness that support a
cruel practice(’).
The Flesh Food.

While the principle of Ahimsa is gaining ground in the
West, and vegetarianism is flourishing, we find that the evil
habit of taking animal food is on the increase, spreading far
and fast in India. There is at present a craze for moviag in
high society, and esting and drinking form the chief attrac-
tions of the upper social circles, Thedaysof Epicurus seem
to have returned. It looks as if we live to eat, and not that
we eat to live, Wherever one meets & friend, some dish or
drink is as a rule offered, insisted upon, and & refusal is con-
sidered rude. And further the eatables must be of a non-
vegetarian character, for fashion so dictstes. No body ever
thinks, reasons out, considers, or decides, what he should eat
or drink, how many times, and at what hours in the day or af
night. Precious hours of life are frittered away in eating,
drinking, smoking, talking and thus keeping the mouth ever
engaged. The trade of the butcher, the confectioner, the
keeper of hotels, restaurants, cafes and refreshment-rooms is
flourishing. Millions of living beings are daily killed to pro-
vide food aud plessure for the upper classes, The consequence

(1) Revd. E. F. Udny, in the Abiinss Journal.



A

is distress, discontent, disease, death, [t is idle to argue that
meat diet is necessary for human strength. Medical opinion
is clearly and definitely against it. Chemical analysis has
proved to demonstration that there is more vitality in
vegetarian than in animal feod,

It is said by some people that the abolition by Statute of
the taking of animal life, would be detrimental to the progress
of civilised society. India was at a high piteh of power and
glory when cow-slaughter was prohibited by Akbar, the Great
Moghul Monarch of India. In the vast territories of Bikaner
State, covering an area of about 25000 square miles, and
in some other Indian States, the killing of a bull, cow or ecalf
is a very serious offence punishable with imprisonment which
may extend to 7 years, and thesale or even the import of beef,
and the killing of pigeons and peacocks are criminal offences.
In the face of these facts it does not stand to reason that
humean progress would suffer if meat, fish, and fowl were
abolished by statute as food, at least in countries where non-
flesh diet is available,

Must Life be Killed?
A Scientist writes :—

Little animals feast on microscopically small organisms.
As is usual, where life is carried on in millions;, the coral
polyps go to fill the larder of fishes that thrive in their
midst, the polyps being eaten when they thrust ool their
bodies with waving tentacles to gather in their own food
supplies,

Swallows, swifts, small bats, and dragon-flies prey on
insects. The trout is also responsible for keeping down insect
life, his particular fancy being mayflies. As a result of a test
made over four hours, it was found that a trout 24 lbs. in
weight ate 960 mayflies. And that was only one trout !

The lions and tigers and other members of the cat family
enjoy their meal of raw flesh, as also do crocodiles, centi-
pedes, dogs, weasels, sea-lions, walruses, seals, and birds of
prey like the golden eagle.

Although it is disturbing to hear of the slaughter and
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spilling of blood that goes on all day and every day in Na-
ture’s kingdom, so that appetites may be satisfied, still it
must be remembered that under the present order of things,
the flesh-eaters cre playing a big and useful part in keeping
down numbers and in balancing the scales of prolifie life.
The argument that there are countries like the polar
regions where no other food except flesh is available, is as
irrelevant as the argument that life lives upon life, that wolves
and ligers, cats and dogs, esgles and crows, fish and fowl,
snakes and lizards ete., are all purely earnivorous; and hence
Himsa is inevitable in the world. It may be inevitable in
some circumstances ; but those circumstances do not apply to
ns. We must look to our immediate surroundings. lrrele-
vant speculation, supposititious arguments, and discussions as
to what happens elsewhere, what happened in the past, and
as to what may possibly happen in the future, lead not only
to a sheer waste of time and energy, are not only an abuse of
intellect, but are positively injurious and harmful. Again, in
a similar strain execlaims a carping critic, that the present
cities have been turned into safe and secure, sanitary and
sacred habitations as a consequence of the killing of wild and
ferocious beasts, the destruction of death-dealing poisonous
reptiles and the elenring away of thick forests and vegetable
undergrowth, which involved gross Himsa on an extensive
geale; and that if man would cease to kill the ferocious
beasts, the venomous reptiles, and the vermin which
destroy human life, domesticated animals, agriculture, and
horticulture, life would beecome intolerable and impossible,
Guch speculations are advanced, not only by men of
science, but by men of religion, as well, They may or may not
be excusable for the purpose of advancing honest scientific re-
search, but they are quite out of place when indulged in by
persons discussing religious principles. The essential truths,
the universal principles, the basic axioms, do not admit of
changing eircumstances, They are eternal, everlasting, true
in all circumstances, at ail Limes, under all conditions. Himsa
would not cesse to be Himsa by force of circumatances. lts
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resulting reaction, its Karmic effect, 85 regards duration,
kind, intensity and mass may vary with circumstances but its
pature is unchangiog. Even if it be excusable, or slightly
harmiful, in certain sircumstances, it 18 NeVer commendable.

What would bappen i every living being in the world
turned a Jaing, and ceased to commit Himsa ? This is agaln
an idle question, 1t leads to nothing. It helps us in no way.
1t is no justification for the commission of Himsa, FPlease do
not bother sboul the world, The world will take care of itself.
You would do well to take care of yourself. Do what you
think best in the circumstances in which you are placed 3 and
do not worry aboub the others, how your action sffects them.
Do not cause injury to a1y living being by 2 voluntary act,or
through thoughtlessness. When you have adopted the care and
eaution necessary under the circumstances, do not worry about
the result of your sction. But consider well, think carefully,
act cautiously in right earnest, and do not delude yourself
into a false belief that you are doing so. Do not shut your
eyes to what is obvious and plain. Da your duty, bdt do it
homanely, considerately, honestly, withoub the least malice,
and without the slightest intention of causing injury @
another, Thisis the gospel of Ahimsa. And remember that
men who indulge in Himsa and justify their actions on the
ostensible plea of doing good to humanity in general, are
really and actuslly moved by selfish desire of abtaining
money, powen influence, pnpuhrit_v, name, fame, applause,
advertisg-:ylent, or some other personal benefit,

Hunting.

To call the eruellest form of killing by the name of
«Sport 15 &0 abuse of the word, 8 gross lie, and 8 despic-
able deception. What is fun 0 the boys is dexih to the frogs.
Angling 18 fun indulged in on gacred Sundays. It is rather
a desecration of the Qabbath, when creatures of water
are baited out of their element and die an agonising death on
dry land. The bringing down of chirping birds from their
perches in trees by wounding them with stones thrown from

a catapult., oF with shots from & gun is cowardly cruelty, and
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no sport. The hunting of fox, deer, rabbit. ete, is equally
cruel and cowardly, Big-game shooting is oceasionally de-
fended on the ground that the killing of ferocious animals
saves men and beasts from their ravages. The pretext is
false in fact, It is rarely that one goes with the sole object
for shooting & man-eating, or a sheep-carrying wolf or a
poisonous snake, Even when the avowed object of the hunter
is protection of society from the ferocious wild animal, the
real motives which impel him to such action are not humani-
tarian, but the desire of reward, the expectation of being
called a bravé man, or the excitement of the hunt.

A person may have a justification for causing the death
of a wolf, or a tiger when he is compelled to do so in order
to save the life of a man, or a beast. But a lion-hunt, or
tiger-shooting, as such, is a sin, though it may not be a erime
under man-made law. A hunting expedition is an expensive
pastime indulged in by persons in high position, who are not
only personslly secure from all possible harm, but have all
comforts and luxuries provided for them, and for their sport
the poor beast 13 beaten out of his retreat, goaded into a
temper, and is fired at from a safe distance and it is then that
the killers find a pleasure in watching the death agonies of
the unfortunate animal, and exhibit its stuffed skin ssa
‘trophy or memento of their bravery.

Shooting of thousands of birds by parties of pleasure-
geekers, even during the Christmas week, and on a Sabbath,
is also called sport; and records are made and preserved of
the thousands ¥agged by members of the party. This ean
hatdly be differentisted from the sinful pleasure experienced by
boys who stone to death u crawling serpent or ascorpion seek-
ing for a hole to creep in, who enjoy the tearing vp of a
mouse by a cat, or who steal the eggs or young ones of a bird,

If there be any pleasure experienced in such killing, it
can only be likened to the morbid feeling of satisfaction which
Nadir Shah is said to have enjoyed when hordes of persons
used to be brought in his presence bound all over and behesa-
ded one after snother, When asked who he was that he
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should enjoy such a general massacre of the innocents—for
if he was a god, he should protect his creatures, if he was &
god’s messenger, Or 8 founder of religion he should protect his
followers, and if he was & king he should protect his subjeets,
he said he was *“ God’s Whrath ** which had visited the people.
Killing for Trade in Bone & Leather.

The shooting of elephants for the sake of their tusks has
assumed so serious proportions, that it is predicted that the
elephant will be extinct in Afriea within 50 years, Ivory is
40 valuable that people who have nothing else to do, turn to
the game of elephant-shooting and amass s fortuneina short
time, Carried by greed, n group of aviators dropped several
bombs from the sky ona herd of elephants, A number of
them were killed outright, and many lay wounded, But
most of the ivory was blown to bits by bombs, and the greedy
aviators got mwuch digappointment as & result of the eruel
killing. Elephant meat also commands s high price in the
local markets.

Plucking feathers of live birds and the skinning of living
animals. for the sake of their feathers and skins, are facts
which can not be denied. These are some of the worst forms
of cruelty which can be imagined.

Kill the Killer.

The doctrine 1321}% 3l O Kill the harmful before
harm is caused ” is very often relied upon &8 @ justification
for killing. 1 a serpent, a tiger, & scorpion, OF & wolf, sudden-
ly appears, the first impulse with those who believe in the
doctrine of “ Killing the injurer before he injures " or with
the vast majority of people, who are swayed by vague fear, is
to kill. Fear stupefies the intellect and drowns all think-
ing faculty, 1t is 8 §alse ides, 8 baseless notion, which has,
like many others, become t0o common indeed, that such an
animal or reptile is the enemy of man; and that it is its
nature to attack. In truth it never intends harm by nature
or instinet. The fang of the serpent, the claws of a tiger, the
jaws of & wolf or the sting of a scorpion are its protective
weapons, designed {or self-protection when attacked, They
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are undoubtedly carnivorous, and kill smaller beings for food,
Like man they have not the means of obtaining food without
causing injury. This is thair bad Karma, but it is not irre-
mediable.  Man-eating tigers and man-attacking serpents
have been mentioned by naturalists and others ; but they
have acquired these habits as the result of man’s aggression
ageinst them. They will go their own way and will not harm
any person, if such person has no intention of, and tskes no
step towards, causing them injury. They have been known
to pass peacefally by the side or even over the body of a saint
absorbed in concentration, The phy ‘ical rerction, ordinariiy
cavsed by Lthe touch of a serpent, scorpion, mosqulto, wasp,
ot bee makes it apprehend harm to itself and it strikes in
self-defence,  Such a physieal reaction does not happen in
the esse of & saint,

A snake would not bite, even if it crosses s man’s body if
man would lie motionless and not convey to the snake an
idea that he would cuuse it barm. And if man has the
courage to look on steadily at a snake, it would he speedily
hypnotised and would instead of causing barm, obey the die-
tates of man. If man entertsins no ill-will towards other
beings, none clse i3 likely to eause him any harm whatsoever,

Shri Kuledanands Brahmachari in the book Sree Sree
Sadgurusanga Part I11, pages 125-126 writes as follows :—

Mr. Anderson, a European gentlemen, saw sage in
the forest of Jayadebpur, where he went out for # hunt.
The elephant, on which Mr. Anderson was riding, got frigh-
tened seeing = tiger and threw him down. Mr. Anderson
flred twice or thrice at the tiger, but missed his aim. He
then began to run followed by the tiger. He saw a naked
sage i a copse and ran to him. The sage asked him to it
and waving his hand forbade the tiger to advamee Lie
tiger sat al . distance, wagged its tail and growied for
some time and then went away., Mr. Anderson was aston-
ished to sec the wonderful phenomenon and asked the sage
how he was uble to pacify the tiger. The sage replied ;
“One who has no Himsa, is never injured by tigers or
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snakes. Becanse you have a feeling of Himss in your
mind, you are attacked by wild snimals.” Mr Anderson
from that day became & vegetarian and gave up shooting.
He was seen by many people in Daccs and Chittagong when
this change had come over him.

In the same book, Part I, pages 151-152 Brahmachari
Kuldanands writes about one Nangs Baba who occupied &
mud hillin Fyzabad. During the courseof & target practice by
soldiers & notice was served on him announcing the time when
the practice will be held and he was told that no one would be
responsible for his death if he did not go elsewhere. The
practice began. and bullets whistled past his body on all sides,
but he merely lifted his hand in front of his face, and no
harm came $o0 him., Colonel Crawley who was in eharge of
the operation, and who was witnessing everything from a dis-
tance through binoculars, wa3 astonished at the indifferent
and calm attitude of the sage, and when everything was over,
went to Nanga Baba and saluted him with reverence.

Kill the Infidel.

Another form of Himsa is that which arises from reli-
gious or superstitious persecution. Socrates was compelled
to driuk the cup of hemlock poison. Joan of Arc was burnt
to death as s witch, The terrors of the Inquisition are
matters of history. The  crucifixion of Christ and the
terrible persecution of the early Christian Fathers are also
matters of record. So is the tragedy enacted at Karbala on
the bank of the Euphrates, where Yazid cut off all supplies and
prevented the 72 followers of Hasan and Husain from even
taking water from the river, all of whom were killed, and
their women folk taken as prisoners. ‘The imprisonment of
. Yasudeva and Devaki, and killing of their 8 habies one
after another by Kansa, their uncle ; the attempt of Hiranya
Kashysp to murder Bhakts Prahlad, the innocent boy
devotee; the cruel murder of Hakikst Raj, the tortures in-
ficted on Sikh Gurus, Afjun Deo and others, are matters of
Hindu tradition and history. The poisoning of Swami
Dsyanand Saraswati, the murders of Pandit Lekh Ram















































































































