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Exposition of Purushartha- Siddhyupaya.
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1. Victory to that Supreme Intelligence, whefe. as it

were in a mirror, is reflected the chain of all substances, in all
their infinite conditions.

Commentary

The word wt supreme, indicates the highest conceivable degree
of perfection; anﬂ the word sifiz, Effulgence, is used to convey the
idea of pure absolute luminous omniscience, the utter absence of
any the sli ghtest shadow of the darkness of ignorance.

Glorloua on Vlctorlous,r is an exclamation of unsuppressable Joy,
experienced in the contemplation of the Almighty Omniaclenc/ :
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" The expression qardaTfast, the chain of substances, conveys the
idea of 8 well-ordained connection ‘and thoroughly regulated inter- '
action amongst all substances; and negatives the suggestion of con-
fusion,.chaos, or chanee. The expression anedh: wwwgsin, in all
their infinite conditions, shows that the infinite substances in the
Universe are constantly, at every moment of time, undergoing
ehange of condition, but the Omniscient sees and knows them all,
as a whole, and in all their varying modes and circumstances, in past,
present, and future.

The words T9Uaw ¥, as if it were in a mirror, show the purity

and exactitude of knowledge, without any indistinctness, confusion
or overlapping, and the absence of any effort, mental or otherwise.

_ The pure, perfect and absolute knowledge is such that init are
reflected distinctly and simultaneously, at one and the same time,
all possible and constantly ¢hanging conditions, past, present, and
future, of all objects which exist, individually and collectively,
analytically and synthetically, in all their minutest parts as well as
in their whole ; and without any effort or exertion, mental or other-
wise.

Effort connotes imperfection, and only ceases to exist when per-
fection absolute is attained, and knowledge and soul become iden-
tical.

The auspicious opening verse demonstrates the basic doctrines
of Jaina Philosophy, that all existenee, though constantly .ehanglng?,'
is an eternal entity, and not a mere illusion ; that all existence'is
capable of being definitely and positively known, and that Pure
Consiousness, the Liberated Soul, is Omniscient. Jainism is thus
distinguished from Illusionism, Atheism, and other systems of

Philosophy.
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9. TbowtoAnekant (Jaina Philosophy), which is the root
basis of the Highest Scripture, which dispels the wrong notions
about elephant, of persons born blind, and which removes the
contradictions-amongst all those who entertain one-sided or

limited points of view.
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Commentary.

The phrase STeeafiegfaar, refers to the well-known illustration
of the various different conceptions which a number of congenitally
blind persons, who had not known an elephant, came to entertain of
the shape of an elephant, when they happened to stumble against
the animal,

One who caught hold of the ear declared that the elephant was
like a big palm-leaf fan. He who seized the leg insisted that the
animal was like a pillar, while the one who caught the tail main-
tained that theelephant was like a big hard rope. And again the
person who touched the trunk affirmed strongly that it was like an
extraordinary big cobra, which hissed but did not bite. Each of
them maintained that his own conception was the right one, and the
others were wrong.  The fact was that each of them had only
grasped a portion of the body of the elephant, and formed only a
partial conception, which though true, so far as it went, was not the
whole truth. Eath one of them had a limited, but not a perfect
knowledge of the elephant as a whole. The man with eyes who
could see the whole of the elephant all at once, explained to each one
of the blind persons, that though correctly asserting a part, he was
ignorant of the whole truth ; and thus set at rest the wrangling
amongst theimperfectly informed persons, who assailed each other
as wrong and untrue, while not one of them knew the whole truth.

The vast majority of philosophers are so very much engrossed in
their own theories that they would not care to look beyond. Each is
80 very partial, one-sided and prejudiced, that he would not, like a
person born blind, examine the other systems. Looking at things
from different angles of vision, each has been disputing with the
others, asserting his own system to be correct, and the others wrong.
Such disputations among the various systems of philosophy are recon-
ciled by the all-embracing all-encompassing Anekant, the Univer-
sal System, the all-comprehensive Science of Thought.

After doing obeisance to the Supreme Intelligence, the Pure and
the Highest Self, the Parmatma, the fountain-head of all knowledge,
of all Seripture, of all Revelation, the author, here offers salutation
to the Revealed Knowledge, the Highest System of philosophy, the
Universal Truth, which reconciles, encompasses, assimilates all
partial systems, incomplete, one-sided, and hence jarring and contra-
dictory among themselves.
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3. Afterhaving carefully studied the Highest Scripture,
which affords 2 matchless vision of the three worlds, 1 pro-
ceed to expound, for the sake of scholars, this (treatise)
Purushértha-Siddhyupéya.

Commentary.

The word ‘““‘one eye”’ conveys the idea of unequalled, matchless
vision, such as cannot be had anywhere else, in any other system of
Philosophy. The book is written for the sake of sensible earnest
students. Neither this, nor any other book can do any substantial
good to the foolish, prejudiced, bigoted, or obstinate person, who
cannot, or would not, think widely and deeply.

Purushartha 8iddhyupaya.—This name is given tothe treatise
because it literally deals with the method of attaining the object of
the Soul. The object of the Soul is the riddance of all imperfection,
due to its contact with matter, and the consequential evolution into
ultimate perfection, the inherent quality of the Soul.

The book is the result of firm conviction and deep research de-
rived from an extensive study of the most sublime and all-compre-
hensive Philosophy, the Highest Revelation made by the All-Know-
ing Arhat.
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4. True philosophy is promulgated in the Universe, by
those who, themselves conversant with the real and the prac-
tical aspects, dispel the difficult.to-be-removed ignorance of

pupils by an exposition of both the absolute and the relative
aspects of things.

Commentary.
The word @4, literally means, a ford, a means of crossing over,

Metaphorically it denotes a spiritual guide, or Philosophy, which
enables one to cross over the ocean of recurring births in this world.
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The adoption of a one-sided view, whether absolute, or relative,
would beprejudicial and obstructive toright advancement and evolu-
tion,

The Jain Philosophy explains all points in a two-fold manner.
The Nishchaya, Mukhya, Shuddha, Satyértha, Bhutértha, or Drav-
yérthika Naya, is that aspect which views things from an absolute
standpoint, unaffected by the influence of surrounding circums-
tances. Vyavahdra, Upachéra, Ashuddha, Asatydrtha, Abhutértha,
or Parydyarthika Naya contemplates the same objects in their vary-
ing conditions under outside influences. This study of the two-fold
aspect of substances, is essentially necessary for a full and perfect
comprehension of an object. From the Nishchaya Naya, man viewed
as the Jiva is pure consciousness, and is immaterial. Again, as en-
cased in the body, it is from Vyavahéra Naya, said to possess weight,
colour and other attributes of matter. The preceptor should there-
fore be fully acquainted with all points of view, in order to discourse
to various persons from the aspects in which they can grasp them.
The master should be able to approach all intellects, high and low,
to satisfy the most advanced student as well as to make things clear

to a beginner.
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6. In this connection, Nishchaya is defined as the Real,
and Vyavahéra as unreal. Almost the whole world has its
face against Knowledge of the real aspect. '

Commentary.

The vast majority of people in the world are so very much en-
grossed in mundane pursuits, that they pay no attention, and bestow
no thought to find out the reality of their own selves. And there-
fore they go deeper into the mire of mundane meanderings.

HEYET  AGAE  GAIW  INIRTTAT |
STTERAT FAQAAQ TTAT QAT AR U § |

8. The high saints point out Vyavahéra for the guidance
of the ignorant. A discourse is of no avail to one, who knows

Vyavahdira only.
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Commentary.

A child is instructed in the truths of religion and morals by
allegories and parables; but as his intellect grows, he begins to
discuss those truths from a more serious and abstract point of view.
But if one cannot go beyond parables or allegories, one will always
remain a child in intellect.

The learned preceptors commence by inculcating truths from
the relative or Vyavahara point of view, and dzscribe things as they
ordinarily and seemingly appear. Gradually, however, they lead
the pupil to the real aspect. If,however, no effort is made to grasp
the real aspect, and attention is confined only to the relative side,
there would be no real progress, and the disciple would ever remain
involved in mazes temporal, and unable toevolvethe spiritual side;
and thus all discourses will be lost upon him. It is therefore essen-
tially necessary that one should know both the real and practical

. aspects of things.
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7. Just as a cat represents a lion to one who has net
known a lion, similarly Vyavahdra alone is Nishchaya unto
him who does not know what Nishchaya is,
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8. That student alone achieves the full benefit of teach-
ing, who, having well understood both Vyavahira and Nish-
chaya, in their true nature, becomes neutral.

Commentary.

The student is here advised to approach his studies with open
mind, and not to obstinately stick to pre-formed ideas. All pre-
judice and pre-inclination should be avoided.

If one adopts the Nishc¢haya view only, one would altogether neg-
lect the rulesof conduct which serve as stepping-stones to spiritual
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progress. Again, if the Vyavahdra view alone is adhered to, realisa-
tion of the true Self, Moksha, would become impossible of attainment.
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9. Purusha (the soul) is pure consciousness. It is free
from touch, smell, taste and colour, has its own attributes and
conditions, and is possessed of manifestation, disappearance
and continuity.

Commentary.

The author here proczeds to define the word Purusha, with which
the name of this book, Purushirtha Siddhyupiya begins.

The definition of Purusha, soul, is threefold. Its positive aspect
is consciousness, self-illumination, and full, perfect, absolute know-
ledge of all else that subsists, spontaneous, inherent, direct, with-
out the intervention of any other medium. Its negative definition
is its non-contact with attributes of Matter, such as smell, taste,
touch, colour. Then again, in common with all other substances, viz.,
Matter, Space, Dharma, Adharma, and Time, it is possessed of
immutable and distinctive attributes of its own, but is constantly
undergoing changes of conditions.

It has a triple aspect of manifestation, disappearance and con-
tinuity. To take some illustrations. A gold chain may be melted
and formed into a ring, butit remains gold at all times, while chang-
ing its form. A pieceof iron may in course of time change into
red rust. This change of form is constant and continuous, though it
may be imperceptible. The iron however retains all the inherent
qualities of the metal iron at all times. Water may change into
vapour and ice, but it retains the constituent properties of water at
all times. A Jiva may take the body of a vegetable, or an insect, or
animal, or may be born as man, in the dark hellish regions, or in the
bright heavenly firmament, or attain Moksha. Its forms may change,
its consciousness may be reduced to a nominal degree, but it would,
as a property inherent in it, be ever present in all forms and condi-
tions. Forms may change, appear and disappear, but the constituting

properties remain constant, ever present.
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This triple aspect of appearance, disappearance, and constancy,
creation, destruction and permanence, also find place in Hindu Phi-
losophy, though represented there in a mythological form as the
three Gods, Brahma, Vishnu, Shiva, who keep the universe going.
It is a simple statement of a fact which characterises all substances.
A substance is that which subsists distinztly, in its own entity and
individuality as separate and distinguishable from other subs-
tances. This distinguishing feature, or features, constitute the very
essence of the substance. Without them the substance cannot exist.
Thesasare- its constant, invariable attributes, unchanging and un-
changeable. And yet every substance is continually undergoing
change, may be imperceptibly slow, but certain. This change is
due to the action of the substance called Time. The common-place
remark that Time changes everything, is a statement of a truth of
Mataphysics. It is also a truth of Physics, so far as that Science
goes. Matteris indestructible, but is constantly changing in form.
Similarly, soul is eternal, uncreate, and undying, but is constantly
andergoing visible change of form,so long asit is combined with
subtle matter in Karmic condition. When it is freed from all connec-
iion and contact with matter, and attains its own glory, even then
in that Nirvénic condition, there is a constant change within itself.
It is called six-fold Increase and Decreas:, Shatguni Hani-vridhi,
It is a fine and subtle metaphysical statement, which is very diffi-
cult to demonstrate within the limited compass of a small treatise
like the present one,

In the physical world, it is clear that all things are changing,
may be imperceptibly slowly. Even theso-called sudden and violent
changes are only so in a comparative sense. They are really the
result of a slow and imperceptible work by forces, constantly and
ceaselessly exerting themselves for centuries.

This definition of Purusha, Jiva, Soul, will enable us to follow
the subsequent lessons with ease and interest. The English word
“Soul” does not correctly and fully convey the full significance of
what we mean by the word “‘Jiva’’. *“Atm4”, or “Purusha’; and,
therefore, we shall henceforth use the Sanskrit word, Jiva, without
giving its English equivalent. It has no sex, and we shall use the
neuter pronoun for it when necessary.

From the real point of view, all Jivas, whether in pure Nirvénic
condition, or in the impure embodied state, are alike, inasmuch as
they are all possessed of the above mentioned features in the poten-
tial sense. .
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From the practical point of view, however, Jivas confined in
material bodies have varying degrees of consciousness, It is least
apparent in the five lowest forms of life where it functions through
the one sense of touch only, and has a physical body in the form of
earth, water, fire, air and vegetation. This consciousness gradually
developes and the Jiva begins to function through an increasing
number of sense-organs, and is placed in two-sensed, three-sensed,
four-sensed, and five-sensed groups.
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10. Undergoing, through illusory knowlege, constant
changes since eternity, it causes and experiences its own
thought activities.

Commentary.

There was no time when Pure Jiva was first polluted by the
attachment of karmic matter. Pure Jiva is above all contamination,
and is called Mukta Jiva, the liberated soul. It isomniscient and
with infinite power.

The Samsari Jiva, or the embodied soul, has ever been contami-
nated, beweighted, and pressed down by Karmic forces, the good
and evil emotions, and thereby, from time eternal, it has been sub-
ject to varying thought-activities. These thought activities, though
influenced by karmas, have their origin in vibrations, produced by
the embodied Jiva : and, therefore, the Embodied Jiva must be held
to be the doer of all karmas, responsible for all thought activities,
and the enjoyer of the effects thereof, whether good or evil.

Tke Jaina Philosophy postulates the eternal existence of Jiva;
without a beginning and without anend. Jiva is called Purusha,
Atma, Ego, I, Soul. Jiva means one who lives, has a conscious exis-
tence. It is distinguishable from Ajiva, non-Jiva, which is the other
of the two primary substances, Jiva and Ajiva, which constitute the
Universe—all that is.

There is an infinite number of Jivasin the Universe. Infinity is
such a number that itis unaffected by all arithmetical processes. You
may add to or subtract from infinity, any quantity, and the result is
ever constant-infinity.
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In the Universe, Jivas exist intwo conditions. There are the
pure, uncontaminated Jivas, exhibiting all the attributes of Perfec-
tion. They are Omniscient. They want nothing, they are above
desire, and they are ever happy. They are Mukta Jivas. The Sam-
sari Jivas or embodied souls are contaminated by combination with
fine molecules of fine Karmic matter, which obscure their inherent
attributes such as Omniscience, Peace and Beatitude. Itis this
Karmic combination, which is the inducing cause for attracting fresh
Karmic matter to the soul, and keeping up the state of contamina-
tion. —

There is a limit to the period for which karmic matter can re-
main combined and bound up with a soul, but before the expiry of
that period, the activities of body, mind and speech, and the passions
and emotions, generated by the karmic molecules already in contact,
createa condition which attracts other Karmic molecules for bondage
with the soul, and thus the process of falling off of old, and the bond-
age of fresh karmas goeson and on. The Karmas are ever chang-
ing in their intensity, duration, kind and quantity.

The stoppage of this process of bondage and the elimination of
all karmas can be attained by effort, of which the ultimate result is
Nirvana, Emancipation, Liberation from Karmas.

A pure Jiva cannot possibly be affected by Karmas. No force,
no influence, no power, however strong, can affect it. It exists, in a
constant condition of Supreme happiness, iu the enjoyment of Omni-
science and other inherent attributes.
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11. When Jiva, having got rid of all illusion, attains
everlasting consciousness, it then becomes one who has accom-
plished all that was to be accomplished, and is possessed of
the success resulting from right exertion.

Commentary.

The ultimate object_of human existence is to attain the perfect
purity of the soul, its condition of inherent perfection. The obstacle
to such attainment is ignorance, illusion, or Moha, and when that is
removed, the inherent attributes appear and the latent becomes










































